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Author’s Note

This book was originally submitted in the form of a thesis for a Master’s
Degree to the Department of Ageedah of the Umm al-Qorah University in
Makka, ‘Saudi’ Arabia.

The examining committee comprised the following: Muhammad Qutb,
the supervisor, as chairman; Shaykh Abdur Razzaq Afifi as a member; and Dr.
Abdul Azeez Obeid as a member.

The author was granted a Master’s Degree, with excellence, on Saturday
evening, the 4% of Shaban 1401.

I am grateful to Shaykh Abdur Razzaq Afifi for writing the Foreword to
this book.

Thank you.

Muhammad Saeed al-Qahtani
Dhul-Hijjah 1413



Publisher’s Note

Thanks are also due to Omar Johnstone for translating the book into
English, to Ahmad Thomson for editing and typesetting the text and compiling
the Glossary, and to Yusuf Islam for both his moral and financial support in its
publication.

It is impossible to provide a literal translation in English of the words al-
wala” wa’'l-bara’, but the meaning of this Arabic term indicated, on the one hand,
drawing near to what is pleasing to Allah and His Messenger and, on the other
hand, withdrawing from what is displeasing to Allah and His Messenger, may
Allah bless him and grant him peace.

Al-Firdous Ltd



Foreword
In the Name of Allah, the Merciful, the Compassionate

Praise belongs to Allah, Lord of the worlds, and may the blessings and
peace of Allah be on our Prophet Muhammad and on his family and on all his
companions.

The subject matter of this work is of paramount importance and utmost
interest for two major reasons:

Firstly, it is concerned with one of Islam's main foundations, namely the
qualities of al-wala' wa'l-bara’, which are two major prerequisites of true faith:
al-wala' is a manifestation of sincere love for Allah, His prophets and the
believers; al-bara', on the other hand, is an expression of enmity and hatred
towards falsehood and its adherents. Both are evidence of iman.

Secondly, it has been written at a very crucial time: everything has become
so mixed up that some Muslims are no longer aware of those qualities which
distinguish the believers from the non-believers; their faith has become so weak
that they have adopted patterns of behaviour that are absolutely repugnant to a
sincere believer; they have taken the disbelievers as their friends, while
displaying enmity towards many of the believers by disparaging their character
and degrading them.

The importance of writing such a book as this in the present time is
therefore apparent.

The author has investigated the various aspects of al-wala' wa'l-bara’,
quoting, along with explanatory notes and comments, many scholars' statements
and arguments. He has also backed up his arguments with numerous verses
from the Qur'an, authentic traditions from the Prophet, may Allah bless him and
grant him peace and many of the sayings of his companions and the early pious
Muslim scholars, may Allah be pleased with all of them. The author has also
verified the reliability of these sources, recording the numbers of the Qur'anic
verses and the chapters in which they are to be found, and the books in which
the prophetic traditions and sayings are contained, as well as the degree of their
authenticity.

The author's grasp of his subject, his immense erudition and the
thoroughness of his research, are all clearly apparent in this work.

I pray that this book will benefit the Muslims. I also pray that Allah the
Almighty will provide our Ummah with writers who will follow in the footsteps
of its author. There is great hope that the younger generation of Muslims will be
brought up to honour the deen of Islam and to revive those parts of it that have



been obliterated, for my Lord and your Lord is the Hearer and Answerer of our
prayers.

Shaykh Abdar-Razaq Afifi

(His Eminence Shaykh Abdar-Razaq Afifi is Deputy-President of the
Departments of Guidance, Ifta, Call and Scholarly Research in Saudi Arabia; he is
also a member of the Board of Great Ulama' of Saudi Arabia.)



Preface to First Edition
In the name of Allah, the Most Beneficent, the Most Merciful

All praise is due to Allah. We praise Him and seek His assistance. We ask
for His forgiveness and take refuge in Him from the evil within ourselves and
from the evil of our deeds. He whom Allah guides will never be diverted yet
whomever He sends astray will never find his way. I bear witness that there is no
God but Allah, Alone, He has no partner, and I bear witness that Muhammad is
His servant and Messenger, may the blessing of Allah be upon him, his Family,
his Companions, and upon those who followed his guidance.

Allah has bestowed upon us His Mercy and Kindness by sending His
Messenger Muhammad and His Message as the final heavenly message. He has
sent this Message pure and complete. No one, except the deviated people, could
be diverted from it. He has promised happiness in this world and in the
Hereafter for the followers of His Shari'ah; those who have fully appreciated its
value and devoted themselves to convey it in accordance with Allah's Wishes
and the guidance of His Messenger. Allah has called them His friends and party.
He has also promised misery and degradation for those who have deviated from
His Shari'ah and His Right path. He has called them the friends and party of
Satan.

The foundation of this eternal Message is the affirmation of Tawhid,
There is no God but Allah and Muhammad is the Messenger of Allah. Ibn al-
Qayyim said that the Word of Tawhid is the reason for which: Balances of
Justice are set up, records of deeds are registered, the day of Paradise and Hell
is appointed, creatures are divided into believers and disbelievers, pious and
evildoers, the religion of Islam is established and swords are unsheathed for
Jihad. The Word of Tawhid is Allah's right over all His creatures.

The reality of this Word consists of: The knowledge of what the Prophet
has brought, belief of the heart, confirmation of the tongue, obedience with love
and submission, its practice inwardly and outwardly, its application and the call
of other people to it according to one's ability. Its perfection is the love for Allah's
sake and hate for His sake, offer and prevent for His sake, and that Allah, alone,
should be one's God and Lord.

The way to achieve Tawhid is: The full following of the Prophet, inwardly
and outwardly, and the restraint of the heart from pursuing other than Allah and
His Messenger.!

1Ibn al-Qayyim, 'Al-Fawa'id, revised by Jabir Yussef, p.143.



This great Word (Tawhid), with all the meanings and requirements it
entails, has been absent in people's life, except a few. One of the most important
subject of these requirements is the doctrine of Al-Wala' Wal Bara.

However, although this crucial principle of faith has vanished from
people's life, it does not change a thing about its plain reality. The doctrine of al-
Wala' Wal Bara' is the real image for the actual practice of this faith. It has a
tremendous significance in the mind of the Muslim, as much as the greatness and
significance of the faith. Therefore, Tawhid will never be achieved on earth until
we apply the doctrine of al-Wala' Wal Bara'. Some people think that the principle
of faith is a matter of secondary importance, but in reality it is the opposite.

It is a matter of belief and disbelief, as Allah says:

“O You who believe! Do not take your fathers or your brothers as
protectors if they prefer disbelief to faith. Whoever among you takes
them for protectors will only be wrongdoers. Say, If your fathers, your
sons, your brothers, your wives, your kinsmen, the wealth which you
have acquired, the commerce in which you fear a decline, or the houses
you love - if these are dearer to you than Allah and His Messenger, and
striving hard and fighting in His cause, then wait until Allah brings
about His Decision (torment). Allah does not guide those who are Al-
Faasiqun.” (Surat at-Tawbah: Verses 23 - 24)

Allah says:

“0O you who believe! Take not the Jews and the Christians as Awliya'
(friends, protectors), they are but Awliya' to one another. And if any
amongst you takes them as Awliya', then surely he is one of them.
Verily, Allah guides not those people who are the Zaalimun
(polytheists, wrong-doers)” (Surat al-Ma'idah: Verse 51)

Sheikh Hamad Ben Ateeq, may Allah have mercy upon him, has said:
“In the Book of Allah (Qur'an) there is no ruling more apparent and

significant than the ruling of al-Wala' Wal Bara', after the requirement of
Tawhid and the prohibition of its opposite”?

2 An-Najaat wal-Fakak, p.14.



The Muslim Ummah had led humanity for centuries. It disseminated
Islam throughout the world, and liberated people from the worship of other
people to the worship of the Lord of people, and from oppression to freedom.
What has happened after that?

e The Muslim Ummah has fallen behind, after it abandoned Jihad, which
is the top of Islam, and followed pleasures of the world.

* It imitates other nations and become engrossed in luxuries and comfort.

* Its thoughts have been confused because it mixed up the pure principles
of Islam with heresy of human beings and philosophies of Jahiliyyah.

* It has obeyed the disbelievers and preferred worldly gains to its religion
(Islam), but it lost both this world and the Hereafter.

Aspects of association are manifested in different matters:

1. Loving, honouring and helping the disbelievers against the Muslims,
and removing the shari'ah of Allah and stigmatising Islam and the Muslims as
reactionaries, fossils and relics of a former age, left behind by the march of
history.

2. Importing laws of the disbelievers and forcing them on Muslims against
their wills, and calling any Muslim, who wants Allah's Shari'ah to be
implemented, an extremists and a reactionary.

3. Casting doubt about the Sunnah of the Prophet, attacking its records
and disparaging the scholars who devoted their lives for the protection of the
Hadith of the Prophet.

4. Calling for the new religion of Jahiliyyah which is considered a new
apostasy in the Muslims' life, like Turanian Nationalism, Arab Nationalism,
Indian Nationalism, etc.

5. Corrupting Muslim society by means of education, media and instilling
western thoughts and ways of life into the minds of Muslims.

Therefore, facing all these aspects, a lot of questions are raised and need to
be answered according to the Book of Allah, the Sunnah of His Messenger and
the scholars. Among these questions:

. What is a Muslim?
. Who should he associate himself with?
. Who should he disassociate himself from?

. What is the ruling of those who ally with the disbelievers?



. What is the ruling of Islam with regard to the intellectual ideologies
adopted by some people from our Ummah who speak our
language and spread these ideologies?

. How can we ally and help the Muslims who are oppressed and
killed all over the world today by the disbelievers and the powers
of evil?

. What is the way for salvation from the materialistic slavery of the
West?

These issues are raised because the real meaning and application of
Tawhid is absent from everyday life of Muslims. It is so distorted that so many
people think that the confirmation of Rububiyyah (Unity of Lordship) is enough
for them to become Muwahhidun, without having to confirm Uluhiyyah (Unity
of Worship).

Real Tawhid consists of the Unity of Lordship and Unity of Worship, it is
part of the doctrine of Wala' and Bara'. May Allah have mercy upon Sheikh
Muhammad Ibn Abdul Wahhab who said:

“Islam of a man can never be accepted, even if he abandons polytheism,
unless he shows enmity towards the disbelievers and polytheists, as Allah
says in Surat al-Muja'dilah, verse: 22,

“You will not find any people who believe in Allah and the Last
Day, making friendship with those who oppose Allah and His
Messenger, even though they were their fathers, or their sons, or
their brothers, or their kindred (people)””?

Therefore, putting in my mind all these issues and determining to serve
Islam, and exposing evil and unveiling the truth, I have decided to write this
book which I named, Al-Wala' Wal Bara' In Islam, knowing, before hand, that I
cannot fully cover all aspects of the subject, because of the lack of materials.
However, I did my best to reach a satisfying result by Allah's Help.

Finally, I would like to thank my teacher Sheikh Muhammad Qutb for his
advice and guidance in completing this work.

Our Lord! Do not punish us if we forget or fall into error, our Lord! Lay
not on us such a burden as You did lay on those before us; our Lord! Impose not
on us that which we have not the strength to bear. Pardon us, grant us

3 Majmuat at-Tawhid, p.19



forgiveness, and have mercy on us. You are our Protector, and give us victory
over the disbelieving people.

Muhammad Ibn Saeed Ibn Saalim Al-Qahtaani
Makkah Al-Mukarramah
15/05/1402 A.M.



Chapter 1
Introduction

Nature of Islam

In order to approach the subject of al-wala' wa'l-bara" from a correct
Islamic perspective we should consider three fundamental points: firstly, the
essence of Islam is contained in the words 'There is no god but Allah,
Muhammad is the Messenger of Allah'; secondly, al-wala' wa'l-bara' are
essential elements relating to this declaration of faith; and thirdly, shirk,
hypocrisy, apostasy and disbelief all contradict this declaration of faith.

Our intention is to attempt to provide a working definition of Islam and of
whatever contradicts it. We will discuss the principles of al-wala' wa'l-bara' and
the role that they play in the lives of the Muslims. Al-wala' wa'l-bara’ are part of
'ageedah, so our discussion must also consider its basis, that is the nature of
Divine Unity, or Tawheed. A correct understanding of this is necessary in order
to enable us to choose our friends and identify our enemies in an informed and
correct manner. It would be absurd to imagine that our 'ageedah did not offer us
guidance in this respect. We will likewise consider the mission of the Messenger
of Allah, may Allah bless him and grant him peace, and the impact it had on the
course of human history; how as a result of his call a great civilisation was born
which elevated all Muslims in stature only because they declared their belief in
their Lord, in their deen and in their Prophet. It is worth remembering that this
call was raised at a time when humanity was in deepest ignorance and most
profound error, and that they were awakened by it and brought back from death:

“Is he who was dead and We have raised him to life, and set for him a
light in which he walks among men, the same as he who is in utter
darkness from which he cannot emerge?” (6:122)

Miqdad ibn al-Aswad* describes the conditions under which the Sahaba
were living at this time in this account related by Abu Na'im in al-Hilyyah:

“By Allah, none of the previous prophets was sent into more difficult
conditions than the Messenger of Allah, may Allah bless him and grant
him peace. His was a time of profound weakness and ignorance when

4 One of the early converts to Islam. He was a cavalryman at Badr and died in 33 AH. Some have
said that he was seventy when he lived in a place called Jarf about three miles from Madinah,
where he was taken to be buried.



people could not have imagined the existence of a religion better than that
of the worship of idols.

'The Prophet, may Allah bless him and grant him peace, came with
the means to sever truth from falsehood, and to sever a father from his
son; for when a man whose heart Allah had filled with faith saw that his
father, son or brother were disbelievers, he would find no pleasure in
seeing them, knowing that whoever enters the Fire will be destroyed. This
is why Allah says:

“Our Lord! Grant us the comfort of our wives and of our
offspring.”” (25:74)°

Allah describes the nature of this Ignorance in the Qur'an while at the
same time reminding the Muslims of His having guided them to the right path:

“And hold fast, all of you together, to the rope of Allah, and do not
separate. And remember Allah's favour to you: how you were enemies
and He made friendship between your hearts so that you became like
brothers by His grace; and (how) you were upon the brink of an abyss
of fire, and He saved you from it. Thus Allah makes clear His signs to
you, that perhaps you may be guided.” (3:103)

Sayid Qutb says:

“When the Sahaba were shown the meaning of Ignorance and then that of
Islam, they abandoned ignorance completely. This was the effect that the
formative influence of the Qur'an and their personal contact with the
Prophet had on them. They were the greatest generation in the history of
this mission. What was the secret of this grandeur about which we have
all heard and read so much? Their legendary stature seems dreamlike
compared to the abysmal depths to which we have now sunk. These
people threw out everything from the Ignorance of the past when they
entered Islam. They had embarked on an epic journey, leaving behind
them a short-sighted, feeble minded world - a world filled with
oppression, humiliation and the worship of money - for a life full of

5 Abu Na'im, Hilyyat al-'Awliyaah', 1/175. It is also mentioned in Hayyat as-Sahabah , 1/241. I
have also heard that at-Tabarani mentions two very similar reports, one of which contains Yahya
b. Saalih in its isnad. Ath-Thahabi confirms this, discusses it and says that its reporters are all
reliable, or sahih. This is what al-Haythami has said in his Majmau' az-Zawaa'id, 6/17.



possibilities, shining with the light of Allah; for a world of profound
insight and vision that gave men the confidence to rise above the worship
of created things and to worship only Allah.”¢

Declaration of Faith and the Key to Success

The declaration of faith, 'There is no god but Allah, Muhammad is the
Messenger of Allah', is the key to success and the point of departure from which
the Prophet began, may the peace and blessings of Allah be upon him. These
words broke all bonds and severed all ties except those of faith, of love for the
sake of Allah, and of brotherhood in His cause: ties that transcend all
considerations of race, class, nationality, caste and colour.

Imam Muslim reports from Abu Hurayrah that the Prophet, may Allah
bless him and grant him peace, said:

“Allah will say on the Day of Resurrection, "Where are those who love
each other only for my sake? Today they will take shelter in My shadow

17177

and there is no other shadow today but Mine.

Umar ibn al-Khattab reports that the Prophet, may Allah bless him and
grant him peace, said,

"Indeed among the servants of Allah are people who are neither
prophets nor martyrs themselves but whose place both prophets and
martyrs will envy on that Day." Those who were with him asked, "O
Messenger of Allah, tell us who they are.” He said, "They are those who
loved each other for the sake of Allah though there was no bond of
kinship between them and no thought of gain. By Allah, their faces
shine with light. They are bathed in light. When men take fright they
fear not. When men are struck with sadness they feel no sorrow." Then
he read the verse,

"Most surely the friends of Allah are (those) who have no fear
and who do not grieve." (10:62).

¢ Sayid Qutb, Milestones, p. 16, Arabic Edition, Shorouk
7 Sahih Muslim, Kitab al-Burj, (2566); also Musnad, Imam Ahmad, 16/192, (8436); and al-
Muwatta, Imam Malik, 2/952.



The Prophet, may Allah bless him and grant him peace, stayed in Makkah
for thirteen years calling people to this 'ageedah and planting it firmly in the
hearts of the Muslim community until its effects began to be reflected in their
actions and in their unceasing struggle to spread the word of Allah throughout
the world. It was also to serve as the foundation of the nation established by the
Prophet at Madinah.

The Task before Us

There is an urgent need to speak about this issue again, and to repeat the
correct Islamic understanding of it, now that many people have come to
misunderstand the pure 'ageedah that the Messenger of Allah brought us. For
the great mass of people today the declaration of faith is little more than an
empty phrase. They do not reflect on its meaning, consider its significance or
sense any of the commitment that it entails. Worse still, the problem is not only
confined to the meaning of the kalima, but also extends to the Qur'an and the
Sunnah too, as people skim through these to find support for their own opinions
while ignoring the work of the ulama, the commentaries on the hadith, and the
tafsir of the Qur'an. Such people think they have no need of scholars, past or
present.

The reality of worship as a vast matter encompassing the life of this world
and the Hereafter has thus been altered to include only the ritual acts of
devotion: the prayer and fasting, zakat and the hajj. But where is the complete
way of life? Whom shall we choose as friends? Who are our enemies? Whom
shall we love? Whom shall we hate? The answers to these questions are very far
from their grasp. This deen does not stop at simply saying that God is One, but
continues by asserting that there is no other divinity than He; the totality of His
Divine Names and Attributes alone befit His Grandeur and Majesty.

As Muhammad ibn Abdul Wahhab has pointed out,

“When the Prophet went to the People of the Book to warn them about
associating other things with Allah, and to urge them to accept that this
practice stood in contradiction to the Divine Unity of God, they were not
opposed to him. They started to mend their ways and to encourage one
another to accept his call. But when their religion and the foolishness of
their scholars were denounced, they turned away and declared their
enmity towards him and his companions, complaining, "He questions our
intelligence, defames our religion, and insults our faith." Of course, it is
well known that the Prophet, may Allah bless him and grant him peace,



never cursed Jesus nor his mother, peace be on them, nor the angels nor
the pious dead. But when he explained that these could not help them and
could not hurt them, they claimed it was an insult.

'Once we understand this point we will realize that no one has the right to
say he is a Muslim, even if he says there is only One God, unless he also
declares his enmity for the disbelievers and makes plain his anger with
them and opposition to them:

“You will not find people who believe in Allah and the Last Day
loving those who oppose Allah and His Messenger, even though
they are their fathers or their sons or their brothers or their clan.
As for such, He has written faith upon their hearts.” (58:22).

'If we understand this then we must also recognize that many of those
who claim to be Muslims today really have no idea about the meaning of
the words "There is no god but Allah". Were we to accept their
understanding, then we could not explain the first Muslims' perseverance
when under torture and in slavery, nor their patience during persecution
and exile. The Prophet, may Allah bless him and grant him peace, was the
most merciful of men; had he been able to spare his Companions these
hardships then surely he would have done so.”#

Bearing in mind the misunderstanding over the true meaning of the
words 'There is no god but Allah," it is perhaps relevant to discuss this point
further. In the following chapter we will consider the things which contradict the
declaration of faith, and the obligations that its acceptance implies. We rely upon
Allah for help and inspiration in this task.

8 Muhammad ibn Abdul Wahhab, Majmu'at at-Tawhid, p.19. Also Ibn Taimiyah and others.



Chapter 2
The Declaration of Faith

What the Declaration of Faith Confirms and What it Denies

The meaning of the first part of the declaration of faith, "There is no god
but Allah', is that nothing other than Allah is worthy of worship. This denies the
attribution of divinity to all other things, and affirms it as a quality which
belongs to Allah alone.’ Ibn Taymiyah said:

“The heart will not find complete happiness except by loving Allah and by
striving towards what is dear to Him. It is not possible to achieve this love
except by rejecting all things that compete with it. This is what the words,
"There is no god but Allah", mean; this is the spirit of the deen of Ibrahim
and of that of every other prophet.”1

When someone says, 'There is no god but Allah’, he has denied one thing
and affirmed another. With these words the believer first denies all those who
reject faith, worship created things, obey the tyrant, rule by injustice or remain
content under oppression; and then he affirms his allegiance to Allah, to His
deen, to His Book, to His righteous servants, and to the Sunnah of His Prophet,
may Allah bless him and grant him peace:

“Whoever rejects false deities and believes in Allah has grasped a firm
handhold which will never break.” (2:256).!

As for the second part of the declaration, 'Muhammad is the Messenger
of Allah', this means that we do what the Prophet, may Allah bless him and
grant him peace, has told us to do, and stop doing what he has told us not to do.

According to Muhammad ibn Abdul Wahhab

“No one truly believes until he rejects the forces of disbelief!?.”

9 Sheikh Abar-Rahman ibn Hassan, Path al Majid, p. 36.

10 Jbn Taimiya, Majmu' al-Fatawaa, vol 28, p.32. Riyadh.

11 Muhammad ibn Abdul Wahhab, Fath al-Majid, p.16.

12 The word translated here as 'forces of disbelief’ is 'Taghut' in the original Arabic. Ibn al-Qayyim
says that this means anything which exceeds Allah's limits, something that is served, obeyed or
followed. Taghut includes everyone who rules by other than the revelation of Allah and the
example of His Messenger; or which is worshipped instead of, or in addition to, Allah; or which



This is supported by ayah 2:256 just cited. The declaration of faith is a declaration
of complete loyalty to the Shari'ah:

“Follow that which is sent down to you from your Lord, and follow no
protecting friends beside Him. Little do you recollect!” (7:3)

and:

“So set your purpose (O Muhammad) for the deen as a man by nature
upright - the natural way of Allah, in which He has created man.” (30:30)

You must also denounce the rule of Ignorance:

Is it a judgement of the time of ignorance that they seek? And who is
better than Allah for judgment for a people who have certainty (in their
belief)? (5:50)

Indeed you must deny all other religions:

“And whoever seeks a religion other than Islam, it will not be accepted
from him, and he will be one of the losers in the Hereafter.” (3:85)"

The declaration of faith is thus a denial and an affirmation. In fact, it
denies four things and affirms four others. It denies false deities, the tyrant,
intermediaries, and ordained authorities, who are bogus. If you think a thing can
help you or protect you from harm then you have taken it as a god. A tyrant
demands that you worship and adore him. An intermediary, whether family,
community or property, distracts you from faith:

“And from among mankind are some who take for themselves (objects
of worship as) rivals to Allah, loving them as they should only love

Allah.” (2:165)

Bogus authority advises you to act against truth and to disobey Allah:

is followed in opposition to the command of Allah. Quoted from Abd ar-Rahman ibn Hassan,
Fath al-Majid, p. 16.
13 Pickthall: "...whoso seeketh as religion other than the Surrender (to Allah).'



“They have taken as lords beside Allah their rabbis and their monks.”
(9:31)

It also affirms four things: that the object of your worship is Allah; that
glorification and love are for Allah alone; that hope and fear are due only to
Allah; and that you are aware of Allah's power and might, this awareness is
Taqwa. The single and unique goal of the believer is to worship Allah and none
other than Him. Thus, the believer's love is for Allah alone:

“And those who believe are stronger in their love for Allah.” (2:165)
Hope too, is placed exclusively in Allah and one fears nothing but Him:

‘If Allah afflicts you with some hurt, there is no one who can remove it
except Him; and if He desires good for you, there is no one who can
repel His bounty. He strikes with it whom He wishes of his servants. He
is the Forgiving, the Compassionate.” (10:107)™

Lastly, the believer is conscious of Allah and aware of the danger of His
displeasure and of His wrath. It is taqwa that causes a person to abandon
disbelief and disobedience, to devote himself entirely to Allah and to obey His
law and His command. Ibn Mas'ood said:

“When you act in obedience to Allah, in the light of Allah, you hope for
Allah’s reward. When you abandon disobedience of Allah, in the light of
Allah, you fear Allah’s punishment.”>

Whoever recognizes these things must sever all links to anything other
than Allah and free his heart from falsehood. Thus Allah tells us that Ibrahim, as
well as our own Prophet, may the blessings and peace of Allah be on them,
smashed the idols that their people took as gods and rejected all who
worshipped them:

“There is a good example for you in Ibrahim and those with him, when
they told their people: Surely we disassociate ourselves from you and
all that you worship beside Allah. We have done with you. And there

14 Pickthall: '...the Forgiving, the Merciful.'
15 Majmu'at ar-Rasa'il wa'l-Masa'il al-Najdiyya, Muhammad Rashid Rida, eds. vol.4, p.99.



has arisen between us and you enmity and hate for ever until you
believe in Allah only.” (60:4)'

From beginning to end the Qur'an is a clarification of the meaning of the
words, 'There is no god but Allah'. This statement is both a denial of shirk and
of those who commit it, and an approval of sincerity and of those who strive for
it. Every word and every deed that is dear to Allah is in some way connected to
this declaration. It is the source of all noble action, its definition and its guide.”
This is why Allah has called it, the 'declaration of fear.'®

The Prophet's Companions and the Declaration of Faith

The following account illustrates the Companions' understanding and
experience of the kalima. In 170 AH someone asked Imam Sufiyan ibn 'Uyaynah
al-Hillali* about faith. He said:

"It is in both speech and action."

"But does it increase and decrease?" asked the man.

"It increases as Allah wishes, and it decreases as He wishes until no more
of it than this remains," and he held out his hand.

The man said, "So what should be our attitude towards those among us
who assert that it is speech and not action?"

"This is what people used to say before the nature and limits of faith had
been made clear. Of course Allah, Glorious and Mighty is He, sent his
Prophet, may Allah bless him and grant him peace, to all of humanity to
tell them that there is no god but Allah and that he is the Messenger of
Allah. Once they had accepted this, the security of their money and their
lives was assured and they became accountable to Allah alone."

16 Risa'il fi 'Aqa'id al-Islam, Muhammad ibn Abdul Wahhab, eds. Rashid Rida, p.35.

17 ibid.

18 Ar. Kalimat at-Taqwa : Wa 'alzamahum kalimat at-taqwaa wa kaanu 'ahaqqa bihaa wa
'ahlahaa. (Qur'an 48:26): 'And imposed upon them the word of self-restraint, for they were
worthy of it and meet for it.' (Pickthall). Muhammad Asad translates this term as 'the word of
God-consciousness' and notes that it implies that 'their consciousness of God and of His all-
pervading power enabled them to bear the "stubborn disdain" of their enemies with inner calm
and sincerity.' (Asad, The Message of the Quran, p.790, Gibralter, 1980). Its translation as 'fear’'
above is most appropriate due to the context of al-Qahtani's discussion.

19°107-198 AH; Imam Shafi'i said of him, 'Were it not for Imams Malik and ibn 'Uyaynah, the
learning of the Hijaz would have been lost." Imam Ahmad said, T have not seen anyone more
knowledgeable in the Sunnah than ibn 'Uyaynah.'



"When Allah was satisfied with their sincerity, He commanded His
Prophet to order them to pray. He ordered them to do this and they did it.
By Allah, if they had not done this their first act would not have helped
them".20

"When Allah was satisfied with the sincerity of their prayers, He told His
Prophet to order them to migrate to Madeenah. By Allah, if they had not
done this neither their first act nor their prayers would have helped them."
"When Allah was satisfied with the sincerity of their hearts in this, He
commanded them to return to Makkah to fight their fathers and their
brothers until these said the Word which they had said, established the
same prayer and joined the same migration. He commanded them to do
this and they did it. One of them even came with the head of his father
and said, 'O Messenger of Allah, here is the head of a leader of the
disbelievers." By Allah, if they had not done this their first act, their
prayers and their migration would not have helped them."

"When Allah was satisfied with the sincerity of their hearts in this, He told
His Messenger to order them to complete the rite of Tawwaf and to shave
their heads in humility, which they did. By Allah, if they had not done this
their first act, their prayers, their migration and their combat with their
fathers would not have helped them."

"When Allah was satisfied with the sincerity of their hearts in this He told
the Prophet, may Allah bless him and grant him peace, to take a part of
their money by which to purify themselves. He commanded them to do
this and they did, giving much and giving little. By Allah, if they had not
done this their first act, their prayers, their migration, their combat with
their fathers and their tawwaf would not have helped them."

"When Allah was satisfied with the sincerity of their hearts which were
now in harmony with the nature and limits of faith, He said to them:

“This day I have perfected your deen for you and have completed
My blessings to you, and have chosen for you as your deen al-

Islam.” (5:3)

'Imam Sufiyan continued:

2 There is an inconsistency in the account here. The text says 'If they had not done this neither
their first act nor their prayers would have helped them." As Shaykh al-Qahtani points out in a
footnote, this wording is odd. Logically it should say 'had they not done this their first act would
not have helped them.' This alternative is more clear and has been used above. The discrepancy is
probably due to a scribe's error. (Trans).



"Whoever abandoned any part of faith was a disbeliever as far as we were
concerned. If this was from neglect we would correct him, but he would
be lacking in our eyes. This is the Sunnah. Relate it on my behalf to
whoever may ask you about it."*

21 Al-Shari'a, Abu Bakr Muhammad ibn al-Hussain al-Ajari, p.104



Chapter 3
The Prerequisites of the Declaration of Faith

The importance of the declaration of faith has nothing to do with the
number of its words, nor indeed with its memorisation. How many people have
acknowledged it and lived according to it yet still could not tell you how many
words it contains? How many people have learned these words by heart to rattle
them off as quick as lightning, but still fall into many things that contradict
them? Success is only by the hand of Allah.?

In the first century of the Hijra someone asked Wahab ibn Munabbah
whether the words, 'There is no god but Allah', were the key to paradise.
'Certainly,' he said, 'but of course every key has teeth, so if you come with one
that has teeth, the door will open, but if you don't, it won’t.”? The teeth of this
key are the prerequisites of the declaration of faith.

The ulama' consider that the declaration of faith depends on seven
conditions:

The first of these prerequisites is knowledge of what the declaration of
faith negates and of what it confirms. It negates ignorance. Allah says:

“So know (O Muhammad) that there is no god but Allah.” (47:19)
and also:
“Except whoever bears witness to the truth knowingly.” (43:86)

This witnessed truth is Tawheed, or Divine Unity, which pervades the
heart as you declare the kalima; and lastly:

“Allah (Himself) is Witness that there is no god but Him - and (so are)
the angels and the people of knowledge -Who sustains His creation
with justice; there is no god but Him, the Almighty, the Wise.” (3:18).

In Sahih Bukhari, as in Sahih Muslim, there is a hadith, reported by
Uthman, that says:

2 Ma'aarij al-Qubul, Hafiz al-Hakami, 1/377.

2 He reported hadith from Abu Hurayrah, Abu Sa'id, Ibn Abbas and Ibn Umar among others. He
came from Yemen and died in 110 AH. This hadith is reported in Bukhari, in an appendix to
Kitab al-Jana'iz with regard to someone whose last words are, 'There is no god but Allah’, 3/109.



“The Messenger of Allah, may Allah bless him and grant him peace, said,
"Whoever dies in the knowledge that there is no god but Allah, shall
surely enter Paradise™.?

The second prerequisite is the complete denial of uncertainty. This means
that whoever pronounces the declaration of faith must be completely and utterly
sure that it is the truth. Faith must be based upon certainty and not upon doubt®.
Allah says:

“Surely the (true) believers are only those who believe in Allah and His
Messenger and then do not doubt, but struggle with their wealth and
their selves in the way of Allah. These are the sincere.” (49:15).

Abu Hurayrah has reported:

'The Messenger of Allah, may Allah bless him and grant him peace, said,
"I bear witness that there is no god but Allah, and that I am the
Messenger of Allah. No one will come to Allah with these words, never
doubting any of it, without entering paradise. "

Another report says,

"None will come to Allah with these words, never doubting any of it,
and not see paradise"

In another hadith, also reported by Abu Hurayrah, the Prophet, may
Allah bless him and grant him peace, says,

"Whoever you find beyond this room, who bears witness with firmness
in his heart that there is no god but Allah, give him glad tidings of
paradise."?

According to al-Qurtubi, simply pronouncing the declaration of faith is
not enough; you must also be certain of it in your heart. This contradicts the
doctrine of the extremist Murji'a sect who say that by simply saying these words

2+ibid. 1/378. See also Al-Jam' al-Fareed, p.356.
2% ibid. 1/378.

2% Sahih Muslim, Kitab al-Iman, 1/56, (27)

27 Sahih Muslim, Kitab al-Iman, 1/60, (31).



you have established an adequate foundation for faith. Their own arguments
contradict one another. In fact, this position is known to destroy whoever
supports it, because it requires him to condone hypocrisy and to ascribe true
faith to hypocrites and this is a negation of faith.'?8

The third prerequisite is to accept inwardly, and to declare openly,
whatever the declaration of faith requires. Allah tells us that some of those who
came before accepted it and and knew success, while others rejected it and
invited His wrath:

“And even so We sent not a warner before you (O Muhammad) into any
township but that its luxurious ones said: 'Surely we found our fathers
following a religion, and we are following in their footsteps.' (And the
warner) said: "'What! Even though I bring you better guidance than what
you found your fathers following?' They answered: 'Surely we are
disbelievers in what you bring.' So we requited them. Then see the
nature of the consequence for the rejecters!” (43:23-25).

And He says:

“Then shall We save Our Messengers and those who believe in the
same way (as before). It is incumbent upon Us to save the believers.”
(10:103)

and also:

“For when it was said to them, 'There is no god but Allah,' they were
scornful, and said: 'Shall we forsake our gods for a mad poet?"” (37:35-

36).

The fourth prerequisite is to abandon oneself to what the declaration of
faith implies, namely, complete surrender to Allah:

“Turn to your Lord repentant, and surrender to Him.” (39:54)
and:

“Who is better in religion than he who surrenders his purpose to Allah
while doing good?” (4:125)

2 Shaykh Abdar-Rahman ibn Hasan, Fath al-Majid, p.36.



and:

“Whoever surrenders his purpose to Allah while doing good, he has
truly grasped the firm handhold.” (31:22).

The 'firm handhold' means to completely understand and accept the
declaration of faith. In the words of the Prophet, may Allah bless him and grant
him peace,

“None of you has believed until his desires are in accordance with what
I have come to you with.”?

This refers to the perfection of your obedience and of your desire to obey.
Furthermore, Allah says:

“But no, by your Lord, they will not believe (truly) until they make you
the judge of what is in dispute between them, and find within
themselves no dislike of what you decide, and submit with full
submission.” (4:65).

Ibn Kathir points out that in this ayah Allah makes an oath upon Himself
and swears that no one has believed until he accepts the authority of the Prophet
in all matters. This is the truth that the believer must apply to himself both in
public and in private. This is why He says in the ayah:

“and find within themselves no dislike of what you decide, and submit
with full submission”

That is, 'they accept your judgement in their hearts and find no difficulty
in themselves in following what you have decided." Thus they submit to it
completely, with no pressure or coercion, and without argument. This point was
made again when the Prophet, may Allah bless him and grant him peace, said,

"By He in Whose hand is my soul, none of you has believed until his
desires are in accord with what I have come to you with."*

» This hadith appears in Imam Nawawi's Forty Hadith, number 41.
30 Jbn Kathir, Tafsir, 2/306



The fifth prerequisite is to denounce falsehood sincerely, doing this with
heartfelt conviction, so that the tongue follows the heart. Allah says:

“Alif. Lam. Mim. Do people imagine that they will be left (at ease)
because they say, 'We believe', and will not be tested with affliction?
Surely We tested those who were before you. Thus Allah certainly
knows those who are sincere, and He certainly knows those who lie.
“(29:1-3).

And He says:

“And of mankind are some who say: 'We believe in Allah and in the
Last Day,' when they believe not. They think they are tricking Allah and
those who believe, but they trick no one except themselves; but they do
not perceive this. In their hearts is a disease and Allah increases their
disease. A painful punishment is theirs because they lie.” (2:8-10).

In a sahih hadith, Mu'aadh ibn Jabal reports that the Prophet, may Allah bless
him and grant him peace, said,

“No one will say, "There is no god but Allah, Muhammad is the
Messenger of Allah", sincerely from his heart without Allah forbidding
him the Fire.”*

Ibn al-Qayim remarks that sincerity with regard to the words, 'There is no
god but Allah', must depend on your compliance with, and acceptance of, the
obligations which this statement places upon you. These obligations are
represented by the Shari'ah, which itself is an elaboration of the declaration of
faith. It means that you believe in whatever Allah has revealed, that you follow
His commandments and avoid what He has forbidden. One who is truly sincere
in this belief will abide by it completely. The complete protection of the Shari'ah
is only assured by complete compliance with it. Likewise, complete security from
punishment only comes from complete obedience to it.3

The Prophet, may Allah bless him and grant him peace, said,

31 Sahih Bukhari and Muslim.
32 ]bn Qayim al-Jawziya, at-Tibyan fi Aqsam al-Qur'an, p.43.



“My intercession is for whoever bears witness that there is no god but Allah
sincerely, whose heart believes his tongue, and whose tongue believes his
heart.”

Ibn Rajab adds:

“As for those who give lip service to the words, "There is no god but
Allah", but then follow Satan in disobedience and contentiousness, their
actions have made clear the emptiness of their words and the weakness of

their belief:

“And who goes farther astray than he who follows his desires
without guidance from Allah?” (28:50)

and:

“Do not follow desire so that it lures you away from the way of
Allah.” (38:26)."3

The sixth prerequisite is singularity of devotion. This means that you
should purify your deeds by cleansing your intentions of all traces of reverence
towards any created thing:

“Surely pure religion is for Allah only.” (39:3)

and also:

“And they are not ordered to anything else other than to worship Allah,
keeping the deen pure for Him, as men by nature upright.” (98:5).

Abu Hurayrah reports that the Prophet, may Allah bless him and grant
him peace, said,

'Allah raises up by my intercession whoever says, "There is no god but
Allah", from the depths of his heart with complete purity of devotion.'

3 Al-Hakim, al-Mustadrak, 1/70; he said that its isnad was sahih, and ad-Dhahabi confirmed him
in this.

3 Imam ibn Rajab, Kalimat al-Ikhlaas, p.28.

3 Sahih Bukhari, Kitab al-'Tlm, 1/193, (99).



The Prophet, may Allah bless him and grant him peace, is reported by
'‘Utban ibn Malik in Sahih Bukhari and Sahih Muslim as saying,

'Certainly Allah has forbidden the Fire for anyone who says, "There is
no god but Allah", and who seeks by these words only the pleasure of
Allah'.%

Two of the Prophet's companions report that he, may Allah bless him and
grant him peace, said,

'Whenever someone says from his heart in singular devotion, his tongue
pure in belief, "There is no god but Allah alone; He has no partner; His
is the dominion, His is the praise, and He has power over all things",
Allah opens a path for this in the heavens and smiles*” upon whomever
from among the people of the earth has said it, and it is the right of the
servant of Allah upon whom He smiles that his request be granted'.

“Though performed in singular devotion to Allah, an act of worship is not
accepted if it is incorrectly done,” writes al-Fudhayl ibn 'lyadh. “One performed
correctly, but not in singular devotion to Allah is not accepted either. Any act of
worship must be performed both in complete devotion to Allah, and correctly.
Complete devotion means that the act is for Allah alone. Correctly means that it
is performed according to the Sunnah.”?

Allah has given us a clear example of the contrast between absolute and
flawed devotion to Him in this ayah from the Qur'an:

“Allah strikes a metaphor: A man who has several owners, quarrelling;
and a man belonging wholly to one man. Are the two equal in

comparison?” (39:29).

Commenting on this ayah, Sayid Qutb says:

% Sahih Muslim, Kitab al-Masajid, 1/456, (263).

%7 The Arabic, hatta yandhuru 'alayhee, lit-erally means: 'until He looks at him'.

% Imam ibn Rajab reports this in Kalimat al- Ikhlaas; al-Albani remarks that it appears in al-Jami'a
al-Kabir, (2/477), where Ya'qub ibn 'Asim says, "Two of the Prophet's companions told me ... etc.’
This Ya'qub is one of Imam Muslim's authorities. Ibn Hibban confirms this as well. If the isnad is
sahih, then the hadith is sound.

¥ cf. Ibn Taimiyah, Iqtida as-Sirat al-Mustaqim, p.451.



“This example contrasts the servant whose devotion is to Allah alone with
the one whose devotion is shared out among many. The latter is likened to
a slave jointly owned by men who quarrel over him: to each of them he
owes a duty and each of them make demands of him. His situation totally
confounds him. He can find no way and no means to satisfy all of their
conflicting and contradictory demands. The former, however, has but one
master. He knows what he wants from him and does his duty to him, so
he finds the road clearly marked before him. Are these two the same? Not
at all: the man whose service is to one master benefits from the comfort
and security, peace of mind and certainty that unite his actions and his
goals with the means of achieving them; but the man with the quarrelling
masters is shaken by torment. He can find no way out; if he pleases one
the others are unhappy. The reality of the Unity of God is contained in this
example, as is the truth about its antithesis, polytheism.